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Can anyone imagine what it must 
have meant, like this unfortunate man 
whom the Fourth Gospel mentions in 
its fourteenth chapter, to carry in that 
first-century church the name of the 
Lord's betrayer? This Judas had not 
covetously carried the money bags of 
the apostolic circle. This Judas had 
not surrendered to duplicity until he 
falsely kissed his Lord in Gethsemane. 
No responsibility was his for the 
betrayal. And yet his name was Judas. 
The very sound of it was haunted by 
malodorous memories. The necessity 
of explanation continually dogged his 
footsteps. Whenever he was intro- 
duced men had to say, Judas, not 
Iscariot. 

We have here an illustration of the 
way no wicked man ever succeeds in 
bearing all the consequences of his own 
sin. Sometimes the direct results of 
the sinner's iniquity fall upon the sinner's 
friends and family, but far more subtle is 
this vague diffusion of suspicion and 
distrust over all who bear his name. 
A dishonest banker puts all the other 
bankers of the community on the 
defensive. They have to make it clear 
that they are Judas, not Iscariot. A 
minister untrue to his profession casts 
a blight on all his fellows in the ministry. 
They feel the burden of necessity to 
make it plain that they are Judas, not 
Iscariot. So every disloyal citizen has 



been forcing all the rest of us to state 
with stronger emphasis that, as for us, 
we are loyal. Alas for the long succes- 
sion of those who belong to the family 
of Judas, not Iscariot! 

Now history affords few examples of 
this power of Iscariot to smirch the 
name he bears so obvious as that 
exhibited by Germany. When all the 
outward ills are counted for which 
Germany's militarism is responsible one 
subtle ill remains. She has cast sus- 
picion upon all human nature; she has 
helped to undermine with cynical mis- 
trust our confidence in all governments 
and in ourselves. Civilized men have 
done such things as Belgium and 
Northern France have suffered. But 
we are civilized men. Can it be that 
barbarism lies so close beneath our thin 
veneer? Christian people have sunk 
to the brutality of wholesale massacres 
because they thought that their self- 
interest demanded it. Can it be that 
our Christianity is so flimsy a protection 
against bestial passion? Germany has 
made deceit a deliberate policy of 
state, using lies as she uses cannon to 
win her way. Well, we are states too. 
Is deceit a policy that all governments 
must use, have used, and still rely upon ? 
The treachery of Judas Iscariot makes 
every thoughtful man wonder if he 
has the same infernal possibilities within 
himself. 



1 A sermon preached in the Old First Presbyterian Church, New York City, May n, 1910. 
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Placed in such a situation Judas, 
not Iscariot, must have set himself 
to be "not Iscariot" with a vengeance. 
He must have taken advantage of his 
plight to study the temptation, fall, and 
betrayal that had made his namesake 
a hissing on the lips of men. He must 
have set his will to skirt by as wide a 
margin as he could the road which led 
the way Iscariot went. 

That such a purpose should lay hold 
on us is one of the hour's first necessities. 
We all have been for the defeat of 
Germany. One who on the face of 
Europe saw written in lines of fire what 
this war was all about came home so 
sure of the necessity of that defeat that 
he would stake his life on the policy of 
no compromise in our determination to 
annihilate the autocratic militarism of 
Germany. But there is an inward 
defeat of Germany, without which the 
outward will prove of little worth. 
Germany has made herself the protago- 
nist and representative of ideas that all 
nations have played with; she has been 
the incarnation and champion of points 
of view and policies of state that are 
not hers with entire originality, but in 
her have found their apotheosis. To 
defeat her, without utterly defeating 
what she has stood for, is to leave our 
victory pitiably incomplete. 

Strange is the power of persons, 
nations, things, to symbolize ideas, 
to become shrines of principles which 
they represent! Jeanne d' Arc — she was 
a sixteen-year-old village lass of Dom- 
remy, and had we seen her there is grave 
reason to question whether we should 
have seen anything besides. But say 
that name in France today, and lo! 
it wakes the deeps in men. They weep, 



they pray, and were there need they 
would grasp their arms again and go out 
to fight with strength renewed. For 
Jeanne d'Arc has become the symbol of 
the soul of France, the deathless love of 
La Patrie. The Marne! It is a stream 
of water that we would hardly call a 
river. Last Independence Day I stood 
at its source where, in a spring a child 
could step across, it wells up from the 
hills. But say that name today in 
France, and lo! like a magic wand it 
nerves listless arms and raises drooping 
spirits. As long as the race remembers, 
the Marne will be the symbol of that 
boundary line where even victorious evil 
is compelled to stop. What the Rubi- 
con has been to indecisive men the 
Marne will be to desperate warriors for 
a failing cause. 

This capacity in things to gather up 
meanings that are more than they has 
its perversion in the power of persons, 
nations, things, to become incarnations 
of malign ideas, sinister philosophies. 
Germany! Five years ago that name 
awakened in most of us only a host of 
pleasant memories and stimulating 
thoughts. But now! Some punish- 
ments no forgiveness ever can wipe 
away, and for long years this unevadable 
penalty will rest upon Germany. Her 
very name will be the symbol of national 
dishonor, as Judas Iscariot's, though 
he repented, is still of treachery. 

This very fact, however, makes it 
possible for Germany to do us an inesti- 
mable service. Repeatedly the history 
of human development has run the 
following course: Ideas vague, fugitive, 
drift through the world; all sorts of 
people bandy them about, discuss, 
experiment with them. Then some 



"JUDAS, NOT ISCARIOT" 



453 



man, some nation, takes them seriously, 
gives to them obvious and complete 
embodiment, becomes their spokesman 
and the revelation of their real meaning. 
So Mohammedanism gave to the world 
an authentic picture of a great religion, 
committed to propagation by the sword. 
Many faiths had played with the 
method, Christianity not least of all. 
But Mohammed laid seriously hold of 
it, ruthlessly practiced its implications, 
and made it so terribly explicit that all 
the world must see and hate it. 

Germany now may do the world 
this service. The principles for which 
she has stood are not the unfathered 
offspring of her originality. They are 
ideas familiar among men for ages past, 
fugitively acted on and then disowned, 
the malign source of many deeds that 
would not have acknowledged their 
paternity. And now Germany has made 
earnest with these ideas, has constituted 
them the main stem and bole of all her 
branches, has lifted them up where all 
the world could have no choice but to 
see and loathe them. And for four 
years now we have been crying against 
Germany: "Iscariot!" Well, it would 
be a pity to miss this chance clearly to 
perceive the ideas that made Germany 
Iscariot. It would be a pity to pass 
this point without resolving with all 
our hearts to be Judas, not Iscariot. 

For one thing, Germany has become 
the frank and acknowledged spokesman 
of the idea that there are two standards 
of ethics, one for the individual and 
another for the state. From those of 
us who know, out of long experience with 
German friends, that taken in the large 
they are a great deal like other folks, 
this mystery has, how often! sought an 



explanation: how could they, calling 
upon God, do the cruel, bestial things 
that they have done? One may miti- 
gate, with what uncertainty in the 
evidence he dares assert, individual 
atrocities that make us cringe, almost 
incredulous from very shame. But the 
official cruelties, the U-boat war, the 
sack of Belgium, the deportations, the 
slave systems, the wholesale murders in 
Northern France, the massacres of the 
Armenians — how could Germans, bone 
of our bone and blood of our blood, 
calling upon God, perpetrate cruelties 
like that ? 

The answer can be readily presented 
in a personality like Frederick Naumann, 
the leading German authority on Mittel- 
europa. He is son and grandson of 
Lutheran pastors, bred in the traditions 
of the German manse, and, for years a 
Lutheran clergyman himself, has been 
a member of the Reichstag during the 
war. He adores Jesus. The character, 
teaching, and spirit of our Lord are 
the object of his enthusiastic delight. 
He will talk like a saint about the 
Master. "Nothing in the world," he 
cries, "exterminates so thoroughly the 
pursuit of the vanities of life as does 
devotion to the utterances of Jesus." 
Yet with unhesitating allegiance he 
has supported the German policy. A 
hypocrite — how swiftly the charge rises ! 
But that is too easy and too cheap an 
explanation; it is utterly inadequate to 
account for the moral driving-power that 
the German nation has revealed in its 
prodigious struggle; it is a dangerous 
evasion of the real seriousness of the 
problem. Naumann is no hypocrite. 
He is mastered by a tremendously sig- 
nificant idea; he believes in it, lives by 
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it, and now frankly exhibits it for the 
acceptance of the world: Christian 
principles have a right to the mastery of 
the individual in his private relation- 
ships, but no right at all to control in 
any way the ideas of practices of states. 
The neighborly relationships of individ- 
uals — let love rule there! But in the 
state the struggle for existence holds the 
reins and drives events; force, if need 
be brutal cruelty that puts swift end to 
opposition, are the means by which 
states live. There only the fittest may 
survive, and fitness to survive is shown 
in brutal power. 

Therefore Naumann adores both 
Jesus, the Master of the neighborly 
life of individuals, and Bismarck, the 
master of the struggling life of states. 
The one said, "By this shall all men 
know that ye are my disciples, if ye have 
love one to another." The other said, 
"You must leave the people through 
whom you march only their eyes to 
weep with." And Naumann agrees 
with both. 

Let him speak for himself: 

This Gospel is one of the standards of 
our life, but not the only standard. Not 
our entire morality is rooted in the Gospel, 
but only a part of it. Besides the Gospel 
there are demands of power and of right, 
without which human society cannot exist. 
I myself, at least, do not know how to help 
myself in the conflict between Christianity 
and other tasks of life, save by the attempt 
to recognize the limits of Christianity. 
That is difficult, but it is better than the 
oppression of half truths which I have had 
to bear. 1 

The State rests upon entirely different 
impulses and instincts from those which are 



cultivated by Jesus. The State requires 
rulers, the democratic State as well as the 
aristocratic. The State grows up upon the 
will to make others subservient to oneself. 
All constructions which attempt to explain 
the State from brotherly love to our neigh- 
bor are, considered historically, so much 

empty talk The State forms part 

of the struggle for existence, a cuirass which 
grows out of the body of the tortoise, a set 
of teeth which a nation creates for itself, 
a compound of human wills, of soldiers and 
of prisons. This compound is, in all its 
harshness, the prerequisite of culture. And 
it found its pattern form in Rome not in 
Nazareth. 2 

How am I to say that Bismarck's 
preparations for the Schleswig-Holstein 
War were a service in the Kingdom of 
Jesus Christ? I cannot manage to do so. 
Yet all the same, I admire these prepara- 
tions. It does not occur to me to lament 
them. Not every doing of one's duty is 
Christian. Bismarck did his duty, for 
his avocation was the cultivation of power. 
But such a duty and its fulfillment are 
not directly an imitation of Christ.' 

Hence we do not consult Jesus, when we 
are concerned with things which belong 
to the domain of the construction of the 
State and of Political Economy .« 

And, hearing that doctrine, which 
has rolled this whole unfathomable sea 
of agony upon the world, we cry out, 
"Iscariot!" 

But are we going to be now Judas, 
not Iscariot? It is not so easy as at 
first it looks. Why, for example, did 
those old monks flee from the world to 
the cloister? Because they found a 
dualistic problem here: on the one side 
the inner sanctuary of the soul and the 
companionship of saintly men, where 



1 Briefe tiber Religion (Fifth edition. Berlin, ioio), p. 69. *Ibid., p. 72. 

'Ibid., p. 71. '■Ibid., p. 86. 
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Christian principles apply; and out 
there the obdurate, obstinate world of 
business and statecraft where Machi- 
avelli might be at home but Christ an 
alien. And they left that stiff, tough 
world to the devil that they might 
claim this inner world for Christ. 
From that day to this the whole Chris- 
tian church has been tempted to make 
that distinction: an inner realm, where 
Christian life is possible; an outer world, 
the forum and the market place, where 
other laws apply. 

I draw two pictures: one a German 
prisoner at the front, berated for the 
fiendish cruelties which his men had 
perpetrated. He said, in extenuation, 
" When we do these things, we hate them 
just as much as you do, but we must 
forget ourselves and think only of the 
Fatherland." Two systems of ethics: 
what the individual may do, one 
thing; what the state may expect of the 
individual, another thing! 

I draw a second picture : an American 
merchant prince at a revival meeting, 
trying to persuade a small tradesman to 
become a Christian. "But I cannot 
become a Christian," said the small 
tradesman. "I have a rival across the 
street. I know the trick that will put 
him out of the running, and I am 
going to use it. How can I be a Chris- 
tian?" "Oh, that," the reassuring 
merchant prince replied, "is business. 
By the laws of trade your business must 
be run. The Christian life lies in 
another realm. " Naumann over again! 
"Therefore, we do not consult Jesus 
when we are dealing with the things 
that belong to the domain of political 
economy ! " And as a man considers the 
ruined homes, the blasted hopes, the 



broken lives, that this Prussian idea in 
business has been responsible for, he 
sees that no mere four years of a 
degenerate Germany in Belgium can 
equal it. Men and women of the 
Christian church, we have defeated the 
Germans, but in God's name, deeper yet, 
we must defeat that German idea! 

Yet any man with half an eye can 
see that a dualism actually is here. 
None, by the simple willing of it, can 
go out to be an idealist in business and 
statecraft as he can in the life of family 
and neighborhood. The facts which 
make Naumann's terrific doctrine plau- 
sible stare us in the face whenever we go 
out of our front doors to business; they 
shake our illusions well out of us when- 
ever we run for office or try our hands at 
international diplomacy. This is a 
rough world for the practice of Christian 
ethics on a large scale by any man. 
The difference between men does not 
lie in the recognition of the actual dual- 
ism. The difference lies deeper. There 
are some who say that that dualism is 
permanent; that business and inter- 
national relationships lie essentially 
outside the region of Christian ethics. 
But Judas, not Iscariot, has a different 
word to say. It seems to me the only 
thing a Christian can say. It needs to 
be said tremendously just now. We 
cannot go on forever with a permanently 
divided world; an inner realm where 
decency and brotherhood obtain, an 
outer realm where brutality and hate are 
rampant. The Germans have carried 
the logic of that doctrine to a place where 
an outraged humanity can tolerate it 
no longer. Jesus Christ means mastery 
everywhere or nowhere. Shall we take 
our stand on that ? — the gauntlet down 
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not simply to Prussian arms but also 
to Prussian ideas. 

Our thought has a second application 
here: Germany has made herself the 
very incarnation of international hatred. 
One need not overstress Lissauer's 
frantic hymn of hate against England. 
As the expression of individual feeling 
such words might have come from many 
folk of all nations engaged in this terrific 
war. But how forget that the German 
government bestowed the iron cross on 
him for writing it ? One need not make 
the sinking of the "Lusitania" alone, 
shameful and cruel deed though it was, 
the condemnation of a whole people; 
but who can readily forget the royal 
rewards which Schweiger received for 
doing it, the medal struck in praise of 
it, the public holidays to celebrate it, 
the German people's glad acceptance of 
the principle that underlay it ? Fright- 
fulness as a measure of intimidation the 
whole German nation made its settled 
policy, and to bolster it she was com- 
pelled to preach the cult of hatred 
against all her enemies: 

O Germany, hate! salvation will come of thy 

wrath, 
Beat in their skulls with rifle-butts and with 

axes, 
These bandits are beasts of the chase, they 

are not men. 
Let your clenched fist enforce the judgment 

of God- 
Afterward thou wilt stand erect on the 

ruins of the world, 
Healed forever of thine ancient madness, 
And of thy love for the alien. 

So sang Heinrich Vierordt in 1914. 

Are we then going to be Judas, not 
Iscariot ? It is no easy task in the face 
of Germany's insensate dementia. Let 



the third person drop; for me it is not 
easy. How familiar by this time the 
headlines that announce, "Hospital 
Ship Sunk." I have seen those ships 
loaded with their precious, broken 
human freight, fresh from the battle- 
fields. I have seen the long hospital 
trains roll in — the crowded berths, 
heads swathed in bandages, limbs trussed 
up, sometimes no limbs at all, faces 
drawn with pain but bright with hope, 
for they were going home to "Blighty." 
I have watched the stretchers bearing 
the torn frames of men from train to 
ship, and amid all the jostling not one 
moan of even mild complaint! I have 
seen the skill of doctors, the tenderness of 
nurses on those ships of mercy, carrying 
the shattered men of England out of 
hell toward home, and then, against all 
laws of nations and of decency — the 
Huns! No slippered monk from his 
cloisters is here sweetly pleading against 
hate. I come from scenes where a man's 
soul recoils, blistered with shame and 
turbulent with wrath, but sure still 
that our duty and our hope alike lie 
in keeping our tone high by wrath's 
effective self-control. We must be 
Judas, not Iscariot. 

A great deal of discussion about the 
maintenance of a Christian spirit in 
this war has been futile, because it has 
concerned the mere emotions of men. 
As though a man who was a man could 
possibly have gone through this war 
and kept sentimentally sweet! As 
though he ought to! I have no use 
for a man who has not, for four years 
now, been angry underneath. "Anger 
is one of the sinews of the soul, and he 
who lacks it hath a maimed mind." 
Hatred never could have been affirmed 
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of Jesus' attitude toward anyone, but 
anger could; and how often during these 
four years would it have been written 
of him as it was of old, "He looked 
round on them, being angry!" The 
deep distinction between a Christian 
and a non-Christian attitude in war lies 
not in the gusts and flares of sudden 
feeling, but in the steady moral purpose 
with which we wage the war. The real 
sign that we are Judas, not Iscariot, is 
that in the waging of the war and the 
conclusion of peace we are seeking not 
primarily to crush Germany but to get 
a decent world, a world in which, with 
Germany, we can live on safe and 
decent terms. 

Every autocracy that ever fell, fell 
because it failed. The Louis of France, 
the Czar — they were wrecked upon the 
abject failure of their reigns. But the 
Hohenzollerns had succeeded; under 
them Germany had grown rich and 
powerful; and they would have ruled in 
Germany and brought ruin to the world 
just as long as they continued to suc- 
ceed. When, therefore, the Kaiser 
appealed once more to the arbitrament of 
war to prove to his people that he and 
his dynasty were a great success, our 
duty and our opportunity came. That 
autocracy must be made to fail — utterly, 
abjectly, in humiliating disgrace and 
ruin. And we had to see this most 
necessary business through, not because 
we hated Germany, but because we 
wanted a decent Germany with which 
to go on living. If we are Christian we 
are seeking not the annihilation but the 
transformation of our enemies. The 
England of George the Third and 
the England of today — how different! 
The France of Louis the Fourteenth and 



the France of Poincare — what a con- 
trast! The Germany of 1914 and, if 
may be, the Germany of 1950 — what 
possibilities ! Not vengeance but savior- 
hood must be our motive ! 

A war waged, a peace concluded for 
such high purposes, with such an outlook 
on the future of the world, including 
even our foes, needs none of Iscariot's 
spirit to support it. God grant that 
our peace may be worthy of our war! 
And if one still is left to cry, Do you 
then not detest Germany? the answer 
seems evident: Detest her spirit so 
thoroughly that we refuse to imitate it! 

Finally, if we are to be indeed Judas, 
not Iscariot, we must come back with 
fresh insight and new faith to see that 
our God is really the God of all the 
earth; not a tribal deity, but the Father 
of all souls, and that militarism, there- 
fore, is a denial of our faith. For once 
more the very gist of Germanism was 
that weird and abnormal insistence that 
war is an essential and glorious element 
in human life, the tonic of human char- 
acter, the point of fire where all the 
latent nobility of human spirits bursts 
into flame. 

War glorious! Rather it is the most 
absurd form of man's insanity. Ask 
the soldiers whether it is glorious. 
"Europe," says one of the bravest of 
them, who died for England, "is a 
malign middle term between a lunatic 
asylum and a butcher's stall." Has 
not war's reflex action on many charac- 
ters made for unselfishness and moral 
power? Granted! But does one con- 
jure up an earthquake to shake the 
ashes from his own grate? These 
women, gathered by hundreds of thou- 
sands, to make shells to blow to pieces 
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the bodies of men that other women 
bore! These prodigious activities, the 
like of which in energy could make a 
heaven on earth, all coming to a point 
in this, that men who were sound of 
limb are blown to bits, and men who 
were sound of mind are driven mad! 
The rupture of family ties and family 
sanctities, the collapse of moral life, 
the endless miles of eviscerated homes, 
with butchered children and outraged 
womanhood, the splendid energies of 
our noblest men harnessed to a task 
whose end is the bloody soak of a finished 
battlefield. War glorious! Nine million 
dead men are its natural fruit — mothers 
broken-hearted, widows desolate, girls 
who never will be loved, children who 
never will be born, are its memorials. 
A man who calls that glorious is morally 
unsound. A man who calls that per- 
manently necessary has not like the 
old evangelists consigned an individual, 
he has consigned the race, to hell. 

Nor is this militarist doctrine such a 
unique specialty of Germany that we, 
like Tintoretto's innocent angel out of 
heaven, incredulously feeling of the 
points on the crown of thorns, can act 
as though we did not quite know what 
it might mean. " War is as inevitable as 
death. It is salutary, necessary, the 
only national tonic that can be pre- 
scribed." Who wrote that? A great 
Englishman. "World empire is the 
only logical and rational aim of a nation. 
It is the absolute right of a nation to live 
to its fullest intensity, to expand, to 
found colonies, to get richer and richer 
by any proper means such as armed 
conquest, commerce, and diplomacy." 
Who said that ? An American editorial 
since the war began. While the war 



across the seas dies down into its embers, 
a new war looms. All the forces of social 
reaction and militarism align themselves 
against those hopes of a better world on 
which all liberal people have set their 
hearts. Once more a great issue rises on 
which people must take sides. Shameful 
the slacker in this coming fray! Con- 
temptible neutrality! Let a man stand 
clear on one side or the other, and in 
God's name let the Christian church 
stand clear upon the side of all those 
better hopes that may make the agoniz- 
ing sacrifice of these terrific years find a 
worthy issue ! 

A hill in Flanders rises in my imagi- 
nation as I speak — so shot to pieces by 
the bursting of innumerable shells that 
one would hardly know that nature had 
intended it to be a hill — covered all 
over with wobbling white crosses, all 
askew, beneath which the dead bodies of 
our men are lying. What issue shall 
the sacrifice have which that hill repre- 
sents? A hundred years from now 
perhaps another Gasper and another 
Peterkin, talking of this war! 

"But what good came of it at last ?" 

Quoth little Peterkin. 
"Why, that I cannot tell," said he, 
"But, 'twas a famous victory." 

So magnificently to win this war and 
then to lose it! And unless that calam- 
ity is coming upon us one thing must 
be clear, that Germany is not now so 
much geographical territory with so 
many million people on it. Germany 
is a dual ethic, a spirit of international 
hatred, a glorification of war and a 
tribal god. That is Prussia. And God 
is calling us to march with him — 
to smite those lies, 
That vex the groaning earth. 



